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Ohr Torah

Parshas Yisro
Siman #94

'And Yitro heard all that God had done for Moshe and
for Israel, His people."
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One must analyze: Why does it say "for
Moshe"—wasn't the primary miracle for Israel?
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Additionally, if the report was about miracles and
wonders, then a crucial part is missing from the
text—what exactly is meant by "what He had done"?
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It can be explained metaphorically: It is known that
Pharaoh and his advisors did not believe in the
name of Hashem (Y-H-V-H), but only had some
grasp of the name "Elokim," specifically in the letters
"Mi" (Who) from "Elokim," as mentioned in the
writings of the Arizal.
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This is like a parable of a villager who had never
seen a king and did not grasp the nature of
monarchy, only that he had heard there is a king who
rules all lands, appoints rulers over provinces, and
places ministers over his kingdom.
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One day, the villager traveled from country to country
and encountered a minor minister, dressed in
gold-embroidered garments and adorned with riches.
He thought to himself, "This must be the king!"
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But then he asked others and they told him that this
was just a minor official, and there were many higher
ministers above him, all servants of the king. Only
then did he begin to recognize the king’s true
greatness.
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Later, he met an even greater and more
distinguished minister, and each time he thought,
"This must be the king," until he finally met the
highest minister in all the lands and saw his
tremendous honor. Then he was convinced this was
surely the king himself.
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But afterward, he learned that even this highest
minister was subordinate to the king, and all the
power and honor he possessed was given to him by
the king, who appointed him.
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Then the villager fully understood the nature of the
king, his governance, and his majesty, and he
concluded: If the king grants such honor to others,
his own greatness must be infinite.
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The analogy is self-evident. Initially, Pharaoh and his
advisors erred and denied the unique Divine Name
(Y-H-V-H), and Yitro was also one of his advisors.
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It is stated regarding Moshe, "See, | have made you
as Elokim to Pharaoh", and regarding Israel, "You
are Elokim"—thus, Hashem made Moshe and Israel
as Elokim.

077X 'AN) X" INYN2 K NNl
SDIOX DN XY 7w, "NY9Y
nYNY 077X NYY RIN N2 YWiTnw XYl
Y.

Initially, Pharaoh and his advisors erred and denied,
thinking in their hearts that this high level (of Moshe
and Israel) was performing all the miracles,
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especially since Pharaoh and his advisors had a
connection to the attribute of Elokim.
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But now, when Yitro heard "what Elokim had done for
Moshe and for Israel, His people", meaning that He
made and appointed them to be Elokim,
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he said to himself, "Certainly, this is not the King
Himself, for if it were, He would not have appointed
another in His place."
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Then he recognized the truth and converted.
Understand this well.
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Siman #95

In the Midrash: "On this day they came to the
wilderness of Sinai." From here, they said that the
Torah was given with three elements:
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With fire, as it is stated: "And Mount Sinai was
entirely in smoke.” (Exodus 19:18)
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With water, as it is stated: "Even the heavens dripped
with water."
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In the wilderness, as it is stated: "In the wilderness of
Sinai."
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Just as these three elements are free, so too the
Torah was given freely to man, as it is stated: "Ho, all
who are thirsty, go to the water."
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To understand this, we must first analyze the verse:
"And it was on the third day, when morning came.”
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But morning is the beginning of the day—so it should
have first said "when morning came", and only
afterward "on the third day."
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This can be understood based on the well-known
principle that everything in the worlds was created
through wisdom, as it is written: "You made them all
with wisdom."
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We must explain why creation specifically occurs
through wisdom.
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It is known that in everything, the four fundamental
elements are interwoven.
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But these four elements are opposites—how can
creation emerge from elements that contradict each
other to form a unified existence?
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The explanation is that when wisdom enters into
something, it makes everything as if it is nothing, as it
is written: "And wisdom is found from nothing."
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Meaning, wisdom, which is called true existence
(yesh amiti), transforms all lights into nothingness
because they are nullified before the intense
radiance of wisdom, like a candle in the daylight.
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After wisdom turns everything into nothing, creation
can emerge from the four elements.
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This is the meaning of "And wisdom is found from
nothing"—because wisdom reduces everything to
nothingness, it allows for existence to emerge from
the four elements.
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Even though we said that when wisdom enters, the
four elements are nullified, a trace (reshimu) of them
remains in every creation.
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They had to be nullified momentarily so that creation
could emerge, but their imprint remains. Thus,
something (yesh) comes forth from nothing
(ayin)—the very process initiated by wisdom.
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This explains the statement of our Sages: "The
beginning of thought is the end of action."
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The beginning of thought, which is wisdom, is called
yesh (true existence), and at the end of action,
something (yesh) is also formed.
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Thus, wisdom orchestrates everything, as it is
written: "You made them all with wisdom"—through
wisdom, everything was first reduced to nothing,
allowing for creation to emerge.
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To explain this concept further, we say that Chochmah
(wisdom) is called "Ko'ach Mah" (n"n n">)—the power
of "Mah" (what), referring to the new Mah, which was
never affected by any breaking (Shevirah). These are
deep matters that cannot be fully explained.
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This new Mah represents the level of Yesod
(foundation), which has the power to ascend to Da’at
(Divine knowledge) and to transmit influence from the
upper intellects to the lower realms, as explained in
the Kabbalistic intentions of the lulav.
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This level connects everything, as it is written: "For all
is in the heavens and the earth." The Aramaic
translation explains this as meaning "that which binds
the heavens and the earth."
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"The heavens" refers to Tiferet (beauty), which is
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(h1a'n, connection), showing that Yaakov is the one
who unites everything.

called Yaakov, as he unites and balances between N122" "ToN" "2 vyt annn Xny".
Chesed (kindness) and Gevurah (judgment).

Therefore, Yaakov is called "the middle bar" (nma NN "nMa" jiomn NN "apyt X7 127
[1'nn), which unites all things. The word "bariach" i7 02" "apy!” 9 ,[han] (varn) niknix
(N2, bar) is composed of the letters of "chibur” .

Likewise, the verse "And Yaakov fled" (aj7v' nna)
also hints at connection (chibur), referring to his role
in uniting the upper holy unions.
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Similarly, Yosef, who represents the attribute of
Yesod (foundation), is described as "By your mouth
shall all be sustained" (1a1 pw* 7' 2wr').

V1" 2 MY LT DTN RINY L9002

I;l! |7V_J' _T,'I.DIIII

This explains the verse: "These are the generations
of Yaakov—Yosef." The Sages say that Yosef
resembled Yaakov, and what happened to one
happened to the other.
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Thus, Ko'ach Mah—which is the Tzaddik (righteous
one), the foundation of the world—is what unites and
brings everything into being.
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It is known that Yesod (foundation) is called "morning"
(boker).
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Although morning is typically associated with Chesed
(kindness), as it is written: "And Avraham arose early
in the morning,"
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nevertheless, Chesed is revealed in Yesod, as stated
in the Kabbalistic intentions: "And the Merciful One,
for His kindnesses never cease."
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Therefore, it first says "on the third day", referring to
Yaakov’s attribute (Tiferet, balance),
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and afterward it says "when morning came," referring
to Yosef’s attribute (Yesod, foundation).
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This signifies the completion of the body (Siuma
D’'Gufa),
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so that they would be able to receive the Torah,
which was given with water and fire, representing
Chesed (kindness) and Gevurah (judgment).
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Yesod is the mediator and the unifier between them,
enabling their connection.
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Then it says "in the wilderness", meaning that all the
divine flow was given in the realm of speech (dibur),
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which represents the lower level, forming a complete
structure (Komah Shleimah).

N9 NNip" Nbyll , NRRN DTN RINY'".

Powered by: ChasssidusNow.com



https://www.chassidusnow.com/

